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AUTUMN OF CHANGE
Wendy Dueck

The theme of lament features strongly in this edition of 
the Grapevine. Shelia Klassen Wiebe’s beautifully com-
posed rant on James 5 is loaded with food for thought. 
Peter Peter’s submission of John Dominic Crossan’s 
thoughts on the Lord’s Prayer presents us with some 
challenges, too. We are tired of dealing with the con-
tinued effects of COVID. How do we tackle climate 
change? Our life together as a church body is not what 
we want it to be. Lisa’s meditation on Communion 
Sunday reminds us that there is hope. I frequently re-
mind myself of these words: hope deferred is still hope!

Jeff ’s sermon from September 12, missed by many 
because of technical problems, reminded me that 
we don’t have the full control we would wish. We are 
called to costly discipleship and this is forever a chal-
lenge. Thankfully, we are girded by God’s wisdom. I 
must remind myself to give thanks for the positives 
and not focus on the negatives. In our extended family 
we celebrated the birth of a new baby. We are gathering 
again in small numbers. I have thoroughly appreciat-
ed our fall weather.We walked in the park on a warm 
day in the middle of October and the flowers were still 
blooming!

With thanks to Nettie Peters for suggesting Sheila’s 
poem, Peter Peters for the article on the Lord’s Prayer 
and Peter Rempel for the beautiful communion picture 
and our pastors for their words.

“But those who hope in the Lord will renew their 
strength. They will soar on wings like eagles; they will 
run and not grow weary, they will walk and not faint.” 
Isaiah 40: 31

COMMUNION — GOD’S MERCY TABLE 
Lisa Enns

When we celebrated “World Communion Sunday” on 
October 3 at CMC, we did so with the emphasis on 
God’s table as being one of mercy and reconciliation. 
The table this particular Sunday held an Ecuadoran 
tapestry, a globe, the communion symbols — bread 
and cup — and our peace lamp, lit (see photo). All of 
these items, together, played a part in representing the 

mystery that we acknowledge when we come together 
to take communion as a congregation. Despite differ-
ences, conflict, and pain in life, we gather at the table 
in the recognition that Christ, who is present there 
with us, brings forgiveness, hope, healing. We grapple 
with how to respond to our difficult storied past along-
side of our Indigenous neighbours, how to engage in 
authentic and restorative relationships, how to work at 
reparation…and then the table reminds us that it is a 
table of mercy where we are all welcome, where God 
promises to always be present with all of us, where 
God keeps offering the hope of new life.

We come to the mercy table as a body of broken 
people, in a world-wide church of broken people, in a 
global community of broken people. Like the “Hall of 
Mirrors” in the Royal Palace of Tehran in Iran, where 
walls and ceilings are covered with bits of broken glass 
that create a stunningly beautiful silvery, shimmering 
mosaic, so the global church comes together, broken 
but beautiful, maybe even more beautiful because of its 
brokenness.
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We come to the table in that brokenness, being mu-
tually dependent on one another, offering each other 
love, forgiveness, healing, sharing gifts and offering 
care to one another. We are one body, the body of 
Christ, made one by the One whose story is our com-
mon story. The communion table is a remarkable, 
mysterious place, pointing us towards the possibility of 
reconciliation of peoples. Those who are strangers can 
become friends at the table, those whose relationships 
are in tatters hold the hope that they can be tenderly 
rewoven, and those who are long-time friends cele-
brate God’s love experienced over much time together. 
The mystery of our communion is that we are people 
of God with and in Christ. And there is so much grace 
in that!

From a sermon given at CMC on October 3, 2021

RIPE FOR JUDGMENT
Sheila Klassen-Wiebe

James 5:1-6 (NIV)
Warning to Rich Oppressors

5: Now listen, you rich people, weep and wail because 
of the misery that is coming on you. 2 Your wealth has 
rotted, and moths have eaten your clothes. 3 Your gold 
and silver are corroded. Their corrosion will testi-
fy against you and eat your flesh like fire. You have 
hoarded wealth in the last days. 4 Look! The wages 
you failed to pay the workers who mowed your fields 
are crying out against you. The cries of the harvesters 
have reached the ears of the Lord Almighty. 5 You have 
lived on earth in luxury and self-indulgence. You have 
fattened yourselves in the day of slaughter. 6 You have 
condemned and murdered the innocent one, who was 
not opposing you.

Ripe for Judgment

Hey, you! Yeah, you—the white settler, (neo)colonial,
 fur trader turned 
 industrial-agribusiness-commercial logger:
Do you know your fortunes are about to turn?
Rant and rail, weep and wail.
No good that will do. 

The sentence has come down.

 That black crude investment, blood of the earth, 
will burst from its confining steel veins, giving
slick sheen to pristine waters.
 Fish belly-up and gasping; 
 you too drink the poisoned water.

Hectares upon rolling hectares of shining gold will 
parch and perish, 
 million dollar combines silent in the field
 as drought conquers the land.
You have taken more than you need,
hoarded for yourself today what could sustain your 
children tomorrow.   
But it’s running through your fingers like sand
 or maybe dust/rust,
 rotting, molding, withering, fraying,
 eating your life like a cancer,
 “nothing gold can stay.”*   
Treasure stored up in dirty stocks and bonds 
will be your “treasure” on the day of reckoning. 
“For where your treasure is, there will your heart be 
also.”**  

Weekly pay cheques meted out meticulously,
minimum wage and not a penny more for all those
 migrant workers picking peaches,
 factory labourers in mind-numbing lines,
 “dirty Indians” hoeing fields of sugar beets 
  on lands your ancestors loved, and stole.
Health and dental care not your problem so you say,
hearts hard and ears deaf to the cries, the petitions, 
the tired despair of workers 
you’ve used and discarded.
Listen! Can’t you hear them?

God is not deaf!
From fields and factories the cries rise up to Lord 
Sabaoth. 
From inner city tenements and remote reserves,
their cries batter the doors of heaven.
And the Creator opens the door. 
From ancient times this Divine Warrior has battled 
injustice and oppression. 
The Lord of Hosts has heard.
The Lord of Hosts will hear…and hear…and here
will act with justice once again.

You rearrange rivers and lakes 
to feed your hydroelectric need-greed,
 drunk on the power of those humming lines,



 oblivious to the destruction of traditional  
 lifeways, sacred sites, wildlife habitats.
You have water slides, water parks, just-turn-on-the-
tap water to drink,
 yet Indigenous neighbours, just down the road
 die with an 18-year-long boil water advisory, 
 drink water from throw-away plastic,
 suffer mercury poisoning from the Settler mill.

But you live!
in gated communities, 
crisp new suburbs of cookie-cutter condos,
walk-through pantries and walk-in closets, 
marble countertops and maple cabinets,
 as reports of substandard housing 
 in remote communities 
 play on your flat screen TV: 
 “Eighteen people live in shack with 
 no indoor plumbing, mold on the walls…”

You are ripe for judgment.

You have twisted the flat steel blade of the law to serve 
yourself
and let justice die.
You have murdered the innocent
 with your insipid concern for suicides among  
 Indigenous youth,
 with your hardness of heart for prisons full of  
 Indigenous casualties of “the system,”
 with your apathetic silence about missing and  
 murdered Indigenous women,
 with your cultural genocide in residential   
 schools, legacy ongoing and unforgotten.
How can they resist? 

***
Ah, but these words, brother James, are surely not for 
us good Christian folk?
Surely your audience is elsewhere,
 the big shots who work in government, legal   
 offices, corporations, 
 the callous who don’t give a cup of cold water  
 in the name of Christ,
 the irreligious who don’t pray your kingdom   
 come.
Surely they are not for us. 
Are they? 

* poem by Robert Frost, “Nothing Gold Can Stay”
**Matthew 6:21

This piece was published in Unsettling the Word:  
Biblical Experiments in Decolonization, edited by Steve 
Heinrichs (Mennonite Church Canada publication, 
2018). 

Editors’ note: The following article was suggested by 
Peter H. Peters. It is from HuffPost (online) and was 
retrieved on September 22, 2021. Since the authorship 
is somewhat ambiguous, we have elected to reproduce 
the article exactly as it appeared in the online post, with 
simplified formatting.

UNDERSTANDING THE LORD’S PRAYER 
WITH JOHN DOMINIC CROSSAN
By Ron Csillag
Religion News Service

(RNS) John Dominic Crossan is arguably the world's 
foremost scholar of the historical Jesus. Twenty-five 
years ago, Crossan co-founded the Jesus Seminar with 
Robert Funk, a group of mostly liberal scholars who 
decide on the historicity of the deeds and sayings of 
Jesus.

A former Roman Catholic priest and professor emeri-
tus of religious studies at DePaul University, Crossan’s 
newest book — his 26th — looks at the Lord's Prayer, 
or the Our Father. In The Greatest Prayer, Crossan 
argues that Christianity's best-known invocation is 
misunderstood and undervalued in today's society.

Some answers have been edited for length and clarity.

Q: You call the Lord's Prayer Christianity's "greatest 
prayer," but also say it can be prayed by followers of all 
religions. Why would non-Christians recite it?

A: Any religion's greatest prayers should be addressed 
to the whole world. If a prayer only speaks to you, 
that's fine. But I would like to hear you speaking to all 
of us. The Lord's Prayer is the greatest because it comes 
from the heart of Judaism and the lips of Christianity 
— but speaks to the conscience of the world.

Q: You also call it Christianity's "strangest" prayer.



A: Ask a Christian what's (sic) the most important 
things about Christianity, and see if you find those in 
the Lord's Prayer. When Christians emphasize what's 
most important for them, it's usually not in the Lord's 
Prayer, and they almost never mention that "give us 
this day our daily bread" means exactly that — that 
everyone has a right to the material basis of life. It's 
"strange" in that there's a huge discrepancy between 
what most people think Christianity is really about and 
what Jesus thinks Christianity is really about.

Q: The Lord's Prayer addresses God as "Father." Is that 
a turn-off for women?

A: It is, and they're going to have to learn, as we all 
have to, what is meant by people who use a different 
culture than our own. Sheep and shepherds don't 
do much for me, but I will allow ancient people the 
validity of their language. When they say "Father," I 
ask what that meant in the Mediterranean world, and 
it means "householder." I accept the traditional term of 
"Father," but I do not accept the patriarchal presuppo-
sitions. I say "Father" (but) I read "householder." The 
most important point is that you understand what this 
metaphor stands for.

Q: Scholars have shown the Lord's Prayer to come 
straight from the Jewish tradition. How did it become 
Christianity's best-known prayer?

A: It is utterly, totally, fully Jewish. There's nothing in 
there that's particularly "Christian." Do I think Jesus 
drilled His followers to learn the prayer as we have it in 
(the Gospels of) Matthew or Luke? I don't think so, be-
cause I can't find it in (the writings of) Paul. What I do 
find in Paul and (the Gospel of) Mark is the key word: 
"Abba" — the metaphor for God as householder. If you 
unpack that, everything else simply flows from it.

Q: What new light does all this shed on the historical 
Jesus?

A: If you had to summarize the historical Jesus, we are 
now down to a single word, almost an ecstatic procla-
mation: God is "Abba." And God as householder is the 
way the ancient Jews and earliest Christians got their 
idea of how things should be run. They all knew what 
a well-run household looked like, and they made God 
the Big Householder in the Sky. What appalled them 
was not poverty or riches, but the discrepancy between 

them, the inequality. I don't think the Bible would wor-
ry if everyone was poor or if everyone was rich. What 
appalls the Bible is, how could you have a household 
with some (members) getting far more than others, 
and others getting far less than they need?

Q: Given America's current climate, why hasn't any-
one said the Lord's Prayer is a socialist prayer and we 
shouldn't recite it?

A: I don't think there's much in the Our Father that 
isn't in the Pledge of Allegiance, where we pledge our-
selves to liberty and justice for all. If liberty and justice 
for all is not communism or socialism or liberalism, 
then the Bible is saying really not much more.
"Under God," we say, with "liberty and justice for all." 
That pretty much summarizes the Our Father and it 
summarizes the whole Bible. Nobody ever accuses the 
Pledge of Allegiance of socialism, communism and 
liberalism.

HENRY DYCK
March 8, 1940 – September 15, 2021 

Peacefully at Riverview Health Center, Henry Dyck, 
aged 81, went to his eternal reward, with his family 
at his side. Henry will be lovingly remembered by his 
dear wife Elsie; son Darryl and his wife Valerie and 
their sons, Seth, Matthaeus and Micah; daughter Kim 
Fast and her husband Jona-
than and their sons, Jakob, 
Joshua and Adam; his brother 
Rudolf in Germany; sister Ka-
tie Loewen and sister-in-law 
Margarete Dyck. Henry was 
predeceased by his parents, 
Bernhard and Katherine 
Dyck; sister Gretel Dyck (in 
Russia); brother Peter Dyck; 
sisters-in-law Anna Dyck, 
Lillian Dyck and brother-in-
law Peter Loewen.
 
Henry was born in Russia on March 8, 1940 and came 
to Manitoba in 1948 with his family as refugee immi-
grants. He appreciated the gift of living in a wonderful 
country like Canada. He did not take this for granted. 
Henry lived a full and active life. He was a loving hus-
band, father and grandfather who treasured his family. 



He loved them dearly and kept them close. Henry 
was most grateful for their strong support during his 
illness. 
 
As a young man, Henry felt called to a life of following 
Jesus. He was baptized upon his Confession of Faith at 
First Mennonite Church. Henry's faith and the church 
were integral throughout his life. Henry was an active 
member of Charleswood Mennonite Church for more 
than 50 years.
 
Henry was a professional land surveyor. His career 
began with the Province of Manitoba in the Highway's 
Legal Survey's Department. The majority of his career 
was spent at the City of Winnipeg, managing the Plan-
ning, Property and Development Department. 
 
In addition to enjoying his work and career, he had 
many wide-ranging interests. He volunteered exten-
sively and served both the Mennonite and the larger 
community with generosity and compassion. He will 
be missed. Henry helped initiate and provided leader-
ship to a variety of faith based and not for profit com-
munity projects. These included Westgate Mennonite 
Collegiate, Lindenwood Mennonite Seniors Housing, 
Crosstown Credit Union and Charleswood Mennonite 
Church. Planning and development was not only a 
career choice, but a gift to be shared. 
 
The family wishes to thank and express deep apprecia-
tion and gratitude to the many people who supported 
Henry in his illness, including health care providers, 
extended family and many friends. A special thank you 
to Dr. Skrabek and nurse Jamie for their exceptional 
care throughout his illness. Henry was grateful for 
the many healthy years he was afforded after his first 
encounter with lymphoma 17 years ago. 
 
One of Henry's favorite verses was Micah 6:8, "And 
what does the Lord require of you, but to do justice 
and to love kindness and mercy and to walk humbly 
with your God."
 
A funeral service was held at Bethel Mennonite 
Church on September 22, 2021 with interment fol-
lowing at Sage Creek Cemetery. Donations in Henry's 
memory may be considered for MCC Manitoba, West-
gate Mennonite Collegiate or Canadian Food Grains 
Bank.

Henry and Elsie joined Charleswood Church just one 
year after it began services. Henry served in many 
capacities in the church, and was most appreciated for 
his welcoming presence in the foyer.

LIFE IN THE SHADOW OF THE CROSS: 
WISDOM AND HOPE IN THE CHURCH
Jeff Friesen 

Proverbs 1:20-33; Mark 8:27-38 

Let us pray. “Let the words of my mouth and the med-
itation of my heart be acceptable to you O Lord, my 
rock, and redeemer.

Friends in Christ, I speak to you today in awe of what 
is taking place among us. I mean seriously, let’s just 
pause for a moment and look at what we are doing. 
The parking lot and bike racks started filling up at 9:30 
as people began to gather for Sunday School. Children 
and adults were invited to seek wisdom together, ex-
ploring various biblical and theological themes in new 
ways. Friends who haven’t seen each other for months 
have been reunited. Newcomers were introduced and 
invited in. People congregated on our sidewalk, yard, 
parking lot, foyer, and office, catching up with each 
other. 

And then we transitioned into worship. With the piano 
ringing throughout the building, we began to make 
our way to this sanctuary, greeted by ushers, finding a 
place to sit, flipping through the new hymnals found 
on our seats, and preparing ourselves for worship. A 
procession of sorts is happening today that, if we do 
not stop to consider more closely, may pass by un-
noticed. After weeks and months of preparation, the 
dramatic unveiling of Christ in this physical place is 
once again being celebrated and remembered as we 
have gathered for worship. 

I find this to be a profoundly hopeful act, especially 
when we consider that today we are celebrating the 
commencement of Sunday School. The fact that we 
are sitting here, with the intention of continuing on 
in our ministry of teaching the Gospel of Christ is no 
small thing. What we are saying together in this act is 
that there is still something worth exploring together 
here. The weight of daily life is incredibly heavy right 



now. The impacts of the global pandemic continue to 
take hold of us in very real ways. Climate catastrophes 
spurred on by our heavy reliance on the burning of 
fossil fuels are occuring on a daily basis. The unhoused 
continue to have their various make-shift homes de-
molished by the powers that be. Many here are griev-
ing the loss of loved ones. More than in any other time 
I can remember, I am having pastoral care conversa-
tions with people feeling like they are barely holding 
on. There is so much happening in this world today 
that should lead us to despair. And yet, this morning, 
each one of us gathered here today, has chosen to live 
into hope — recognizing that our world is broken, 
but nevertheless choosing to sing praises to the God 
that has called life into being. There is a wisdom being 
enacted in this place that continues to be worthy of 
praise. We gather to teach and be taught because we 
live in the hope that God remains at work in this world 
making all things new.

Following our Mark text for this morning, I want to 
describe this act as Living life in the shadow of the 
cross. Mark 8:27-38 is a transitional text that moves us 
from Jesus’ Galilean ministry to his journey to Jerusa-
lem. The passage is built in three parts. The Disciples 
properly identify Jesus as Messiah. Jesus then responds 
by informing them of his coming death (which the 
Disciples fail to properly understand). And finally, 
Jesus extends the conversation to the crowds gathering 
around them. All of this moves through a discussion 
on the cost of discipleship and the meaning of the 
cross. “If any want to become my followers, let them 
deny themselves and take up their cross and follow 
me.”

It’s this command to ‘follow me’ that I want us to focus 
on for this morning. This is a well known text that is 
often used to emphasize the suffering and death that 
comes with discipleship. And with good reason — Je-
sus is unequivocal about the fact that being loyal to the 
way of Christ will come at a cost. I mean just consider 
for a second, what we know about the lives of the dis-
ciples to whom Jesus is speaking. Every single one of 
them will suffer significantly as a result of them being 
Jesus loyalists. 

But there is more than just a call to suffer found in this 
text. There is also a call to live life to its fullest — some-
thing that can only truly be done by seeing oneself as 
involved and invested in the lives of others. “For those 

who want to save their life (on their own) will lose it, 
and those who lose their life, for my sake, and for the 
sake of the gospel, will save it.” What we have here is 
not a simple call to suffer for the sake of suffering. Nor 
is it a simple call to accept Christ and magically be 
saved, as if such could happen without a cost. Rather 
this is a call to invest ourselves into the lives of others, 
even if that comes at our own expense. It is a call to a 
life of radical mutual trust — a full giving of oneself 
over to another. And so, the journey to the cross is not 
one of pure suffering. It is rather a pilgrimage through 
this life, aware of the constant presence of suffering 
and death, but nevertheless holding to the hope that 
God is continuing to draw us into closer connection 
with one another. This is what we are doing today. We 
are attempting to build relationships of mutual trust, 
even if such may come at a cost. The command we find 
here is one of committing ourselves to actually living 
life in the shadow of the cross with others.

And so, weirdly enough, in his conversation with the 
disciples and the crowds gathered around him on 
his coming death, we start to see the emergence of a 
hope-filled life. In taking up our cross and following 
Jesus, we can live confident in the fact that God is 
still at work in this world bringing people together in 
love-filled relationships of mutual trust and care. But 
we also start to see a specific form of wisdom emerging 
here as well. That in picking up our cross and following 
Jesus, in committing ourselves to invest in the lives 
of others, a certain way of knowing this world begins 
to emerge. The foundation of our teaching ministry 
begins to be established. 

Here it makes sense to look more closely at our Prov-
erbs text. But before we do, first a few words of caution. 
This is a dangerous text to be using at a time like this. 
We live in a world where the dominant forms of public 
discourse often fail to properly encourage the forma-
tion of relationships of mutual trust. Our conversations 
with each other become shrill, and cut us off from the 
possibility of sharing in God’s love with others. We 
point to the stupidity of others without properly ac-
counting for our own failures. And in such a setting, a 
passage like this can easily become used as an ideolog-
ical weapon. By that I mean we take phrases like “How 
long, O simple ones, will you love being simple? How 
long will scoffers delight in their scoffing and fools hate 
knowledge?”, look at current issues and opinions and 
then too easily and too quickly determine who are the 



simple ones, the scoffers, and the fools. While inten-
tional ignorance does seem to be wreaking havoc in 
our world right now, and recognizing that judgment 
for this is warranted, I want us to avoid using this text 
to further cement our ideas of who and what this pas-
sage might be targeting. 

We also need to be careful about the misogyny found 
in the text. Considering the context in which this part 
of Proverbs was written, should give us some pause. 
The purpose of this text was to encourage young men 
in ancient Jewish communities to follow God’s way. 
These are words written by men, for young men, some-
thing which radically impacts how we understand the 
use of the metaphor of wisdom as a woman. The ap-
peal to wisdom as a woman was meant, in part, to en-
tice the young men reading this text to follow the right 
path and avoid the wrong one. Which is just to say that 
we need to be careful about how we use the text. We do 
not want to perpetuate the misogyny found here.

That being said, there is still a lot worth looking at. 
Proverbs 1:20-33 helps lay out what it means to live 
into the wisdom of the cross. And here I should say 
that my words are heavily indebted to the work of Old 
Testament scholar Elaine T. James. In her commentary 
on Proverbs, James draws out two themes found in this 
text that prove helpful for us this morning. These are 
themes that build on the hopeful life that emerges from 
the cross by appealing to a specific form of wisdom.

First, despite the misogynistic context in which the text 
was written, we ought not to miss the significance of 
the writer’s description of wisdom as a woman speak-
ing in public. It’s there right at the beginning: “Wis-
dom cries out in the street; in the squares she raises 
her voice. At the busiest corner she cries out; at the 
entrance of the city gates she speaks.” In this passage, 
wisdom comes to us as a woman, a teacher partici-
pating in the Divine life with God. Given the patriar-
chal setting in which this was both written and read, 
makes this metaphor that much more profound. This 
is a world in which women were rarely given space to 
speak, and never considered holders of wisdom. And 
so, in these words we find an invitation to engage in a 
specific way of knowing this world. Seeking wisdom 
in God’s way, leads us into a life where we are actively 
working to amplify those voices in our midst that are 
being silenced, those voices which are struggling to 
carve out space in this life to actually speak. If wisdom 

is a woman speaking in public in a patriarchal society, 
then it behooves us to examine how this world contin-
ues to marginalize certain communities and peoples 
and actively work to amplify those voices. We must 
properly identify and name those parts of creature-
ly life that radically impair people’s ability to enjoy a 
good and just life, and then engage with others in the 
work of tearing such things down. Part of the teach-
ing ministry of the church is to invite people into a 
life committed to working alongside those struggling 
to find spaces in this world to be heard, cared for and 
supported.

Which brings us to the second theme I want to identify 
here. Our Proverbs text helpful constructs a vision of 
God’s wisdom as the foundation of creation — some-
thing which we are invited to participate in. Through-
out the book, a close link between creation and wis-
dom. Take Proverbs 3:19-20 as an example:

“The Lord by his wisdom founded the earth
by understanding he established the heavens
by his knowledge the deeps broke open,
and the clouds drop down the dew.”

The wisdom that we find emerging in the church 
through ministries like Sunday School and Adult ed, 
is a wisdom we find in every part of creation. For the 
wisdom we seek here is a wisdom that has played, and 
continues to play a significant role in the formation of 
this world we now live in. As James puts it: “To seek 
wisdom is to willingly choose to find one’s way and 
grounding as a creature among creatures in a cre-
ation sustained by God.” (Repeat). This is why it is so 
significant that our Sunday School program is begin-
ning with the creation stories of Genesis. The wisdom 
of God is one that enwraps the entirety of creation. 
Through the wise and knowledgeable speech of God, 
creation begins to emerge.

This belief is one the church ought to readily own and 
share with others. Because in essence what we are say-
ing is that ignoring wisdom, choosing foolish ways that 
hate knowledge and scoffing at the wise ones carries 
ecological impacts, something we are most certainly 
witnessing in this life. To ignore the climate scientists 
declaring code red for humanity, to ignore Indigenous 
water protectors protesting the continued construc-
tion and expansion of pipelines, to “hate knowledge” 
and “refuse council” will lead us more hastily into an 



ecological calamity and a panicked-filled life. The life 
that emerges from the wisdom of the cross is one that 
puts us on a path through this temptation to ignore 
and hate the knowledge shared by others. The wis-
dom of the cross draws us into a shared life in which it 
becomes impossible to continue to ignore the ecologi-
cal implications of our decisions to “refuse council”. It 
forms us into a people equipped and ready to receive 
the wisdom of others, even if such comes with a cost. It 
is a wisdom living in the shadow of the cross.

This is the wisdom we see at work in our teaching 
ministries. We gather to cultivate shared spaces where 
people hear stories and learn about the ethical and just 
life that emerges from the cross. It is a ministry that 
actively works at building up pathways to better live 
life in the shadow of the cross. It refuses to ignore the 
pain and calamity encountered in this life, and in such 
a refusal encourages us to better engage in the redeem-
ing work of God. And by encouraging us in such ways, 
this is a ministry that is infused with the hope that 
yes, a better world is possible. Let us now live into this 
hope. Amen.

Sermon given at CMC on September 12, 2021

THE GOSPEL CAME WITH FOREIGN 
TONGUE
The gospel came with foreign tongue,
disrupting all the ancient ways,
beside the merchant and the gun,
in search of profit, souls and slaves.

With God we weep, lament, confess
how holy zeal and bloodied hand
reached out to kill and dispossess,
proclaiming love and taking land.

How hard today to meet and share
our needs, suspicions, hopes and fears,
when some have ease, and food to spare,
while others walk a trail of tears.

We pray, as in a dream come true,
to hear the world again declare:
“These Christians are divinely new:
they truly love, and freely share.”. 

Brian Wren
1975, 1963, 1995 Hope Publishing Co..

Photos from our church 
picnic, September 19, 2021 
courtesy Ron Dueck



Send in your stories, reflections, news, etc. to Wendy 
Dueck, Pat Turenne or Joel Rempel for the next issue 
of The Grapevine

thegrapevine.cmc@gmail.com


